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TWO major agitations which disturbed English municipal 
life in the fourth decade of the nineteenth century were 

those against compulsory church rates and against the 
oppressive Corn Laws. In both Dissenters played a major role, 
and their experience in these movements enabled them to turn 
the numerical parity with the Church of England which they 
had achieved in many areas into a political potential which 
became decisive in civic life during the next two decades. 
For example, the part played by Nonconformity during the 
Chamberlain revolution in Birmingham municipal life is well 
known: its influence in other cities, if narrower in scope, was 
similar in nature. (1) Yet in Liverpool, despite their numerous 
church buildings, proliferating missions, wealthy and influential 
adherents and statistical records of expansion in all directions, 
the Free Churches cannot be said to have exercised that 
formative influence upon local society which was apparent 
elsewhere.

An explanation of this failure is not far to seek. Canon 
Hume's oft-repeated charge that Liverpool Dissent was becom 
ing respectable, bourgeois, retreating to the suburbs, and 
leaving the vast mass of the urban poor churchless and un 
touched by Christian influences' 21 is really no explanation 
at all: the same process was occurring in other cities, and, we 
suspect, at a more rapid rate than in Liverpool. Far more 
relevant is it to observe that the very factor which made for the 
success of Dissent elsewhere the facility with which it assumed 
political guise, and expressed its distinctive ethos in aggressively 
political terms was absent from this city. Here the great issue 
which inflamed public opinion in the nineteenth century was 
not Anglicanism versus Dissent little had been heard of that 
since the great controversy over the Liverpool Corporation

(1) See especially C. Gill and A. Briggs, History of Birmingham (1952) and 
A. Temple-Patterson, Radical Leicester (1954).

(1> Rev. A. Hume, The Condition of Liverpool, Religious and Social (1858) 
and The State and Prospects of the Church in Liverpool (1869).
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Schools had died down in the early 1840s but Protestantism 
versus Rome; not present Reform but past Reformation.

It was Evangelical Anglicanism (now separated from Non 
conformity by a gulf likened by Augustine Birrell to OfTa's 
dyke) which had emerged in Liverpool as a major political 
force: and with the coming of the Salvidge era and the rise to 
power .of the Layman's League, the Evangelical-Tory axis was 
so immeasurably strengthened that Dissent, unless it adopted 
the whole programme of militant Orangism (which only the 
Irish Presbyterians were at all prone to do) was regarded as 
irrelevant to the great issue of the age. In this grand religious 
controversy there was no room for a third force: the greatest 
bid on the part of Liverpool Political Dissent for independent 
recognition the attempt to establish the Passive Resistance 
League was a hopeless failure; and at the very moment when 
its organisation was crashing in ruins, Sir Edward Russell 
warned his Nonconformist friends to learn again the truism 
that they would only be tolerated by public opinion in so far 
as they adhered to their religious principles, and did not 
trespass into the field of politics, which was reserved for 
others. <3)

Secondly, it must be realised that, apart from its elite, 
the old-established Presbyterian-Unitarian families, Liverpool 
Dissent was still a comparatively new phenomenon and bore a 
largely adventitious character which did not inspire popular 
sympathy or approval. Thomas Armstrong's fictional portrait 
in King Cotton is substantially correct: the peculiar dependence 
of the city upon the port had rendered its social structure in the 
early nineteenth century chronically ill-balanced between the 
merchant princes, Whig or Tory, on the one hand, and the 
mass of dock labourers, petty clerks and wandering fortune- 
hunters on the other; and until some kind of social stability had 
been achieved, and a vigorous middle-class consciousness 
asserted itself, Dissent remained raw, untried, inexperienced 
and generally weak.

Thus, comparative statistics illustrate how the growth of 
Dissenting churches assumed significant proportions only in 
the second half of the century. In 1800 Liverpool had a popula 
tion of 77,700 and 12 chapels; in 1840, 223,000 inhabitants and 
60 chapels. But in 1900, among 716,000 people there were no 
less than 325 Dissenting places of worship. Even so, the number 
of their churches is no real indication of Nonconformist

131 Sir E. Russell in the Sunday Magazine, May 1905. In educational matters, 
likewise, there was very little controversy between Church and Dissent: see the 
present writer's Salute to Pembroke (1961), p. 23.
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strength. According to the Daily Post's religious census of 
1908 there was a total morning attendance of 20,000 and 
evening attendance of 47,000, which gives an average of only 
62 and 145 per chapel respectively. (1)

Nor can it be said that in the later years of the century 
Liverpool Nonconformity contained within its ranks the 
numbers of successful, self-made business men who elsewhere 
financed Nonconformity and also provided it with vigorous 
lay leadership. Throughout this period most denominations in 
Liverpool complained of impoverishment or the lack of 
wealthy adherents, and their complaints are borne out by the 
testimony of independent witnesses. Thus, when the Baptists 
closed down Comus Street chapel in 1877, a most pathetic 
letter was sent round the churches, begging them to allow the 
proceeds of the sale to be used as a nucleus for the support 
of their many impoverished churches. "The number of rich 
Baptists in Liverpool," the circular concludes, "is diminishing; 
we now have very few." (5) The only two really prosperous 
congregations which, if the figures for Hospital Sunday col 
lections are an accurate guide, far outstripped the rest in 
material resources Sefton Park Presbyterian and Ullet Road 
Unitarian were curiously isolated from the rest of Liverpool 
Nonconformity, and pursued singular patterns of political 
behaviour.

Here, indeed, is the key to the third, and possibly the most 
significant, explanation of Nonconformist weakness: the 
disunity among the churches themselves. This was not, as 
elsewhere, merely a question cf class: race and language 
aggravated the problem also, for the many Welsh-speaking 
congregations or those of Scottish or Irish origin were detached 
and stood aloof from their English brethren. But sheer de 
nominational exclusiveness was doubtless the most divisive 
factor. The Unitarians, or Liverpool Brahmins, as Orchard 
called them, maintained a remote existence, to which clannish- 
ness, social standing and heterodoxy all contributed. The 
Wesleyans were somewhat cut off from the main stream of 
Nonconformist life and the minor Methodist sects struggled on 
in obscurity. The most amazing diversity prevailed among the 
Baptists, while the Congregationalists, though more con- 
nexionally-minded, still treasured their sacred Independency. 
No Presbyterian church failed to qualify its denominational

141 Figures quoted in J. H. Shakespeare, The Churches at the Crossroads 
(1918), p. 142.

151 E. Owen, typewritten history of Comus Street Chapel, Liverpool, in 
Liverpool Record Office.
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name with some other: Covenanter, Burgher, Scotch, Welsh, 
United, Free. It is hardly surprising that the movement towards 
Free Church unity, when it finally appeared, should have 
evoked little response in Liverpool, whose churches evinced 
such an awkward and debilitating isolationism.

None the less, it would be unfair to dismiss Liverpool Non 
conformity in this period as entirely without influence in civic 
affairs. Here, as elsewhere, it provided the majority of leaders 
for the local Liberal Federation, though the fact that the 
Liberals made little headway in municipal politics and were in 
almost permanent opposition on the city council is not itself 
unconnected with Nonconformist weakness.

The Free Churches, however, regarded as churches, and not, 
as historians sometimes do regard them, as forcing houses for 
civic Liberalism, are not to be dismissed so easily. There were a 
few powerful congregations as well as a myriad of tiny ones, 
and the city had its fair share of pulpit giants.

In the following pages we shall consider Liverpool Dissent 
in the last decades of the nineteenth century, as its principles 
were expounded by the acknowledged leaders of each denomina 
tion. Our primary concern will be with the views of these men 
on the great social and political questions of the day, but such 
opinions do not flourish in isolation. Thus we shall not 
endeavour to explain a pastor's political conduct without 
regard to the circumstances and feelings of his congregation, 
his denominational background, and, above all, the pattern of 
his theology. Only by such a comprehensive examination as 
this can a picture be drawn which is both true to the facts and 
"sociological" in the broadest sense of the term.' 6 '

I THE BAPTISTS

If we commence with the Baptists, it is not because this 
denomination was either numerically strong or socially influen 
tial in both respects it was the weakest of them all but 
merely on account of the amazing diversity of opinion, theo 
logical and political, which seems to have characterised its 
leading representatives at this period of its history. What bond 
of union, other than Believer's Baptism, was there, for example,

181 The present account omits from consideration the Unitarian body, partly 
for reasons of space, partly because of the highly complex issues involved. The 
present writer's article: "The Pro-Boer movement in Liverpool" in Traits, of the 
Unitarian Hist. Soc. (1960), gives some indication of the lonely path generally 
pursued by the Unitarians during this period both within the local Liberal 
association and in municipal politics. Also omitted is any account of the Quakers, 
whose activities were probably less important in Liverpool than in any other 
large city.
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Plate 21. REV. CHARLES F. AKED
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between the Reverend Harry Youlden <7) (Pembroke Chapel, 
1907-12), whose extreme liberalism eventually carried him 
over into Stanton Coit's Ethical movement, and J. K. 
Popham, (8) pastor of Shaw Street Particular Baptist church 
from 1871 to 1882, who, on the basic of a narrow hyper- 
Calvinism, conducted a most hostile campaign against the 
alleged "universalism" of two such warm Evangelicals as 
Moody and Sankey ? Youlden and Popham, neither of whom 
achieved much local distinction, admittedly represent the 
extremes of the movement, but between their respective min 
istries there appeared on the denominational scene two figures 
of far more considerable reputation, Charles F. Aked and 
William P. Lockhart.

A tall, stalwart frame, a resonant and thrilling voice and a 
pulpit technique which many considered hypnotic soon enabled 
Aked, who came to Pembroke chapel in 1890, to turn a hope 
lessly decaying down-town church into one of the most progres 
sive and nourishing in Liverpool, with an average Sunday 
evening attendance of over 1,900. Quite apart from his natural 
gifts, Aked magnetised his congregation by the startling novelty 
of his message. A man of obscure social origins, and a General 
Baptist, he had attended, shortly before its eclipse, the old 
Midland Baptist College, a centre of liberal theology and 
pronounced left-wing political leanings, which had given to the 
Baptist communion ministers as distinguished in radical 
politics as John Clifford, Dawson Burns and Herbert 
Dunnico. 19 ' As a religious teacher, Aked, like many of his 
kind, floundered in a theological murk: his Christology was 
impossible, his ideas of the Atonement eclectic and self- 
contradictory; he coquetted with Unitarianism and then 
angrily denied the charges of heresy brought against him. 
By 1892 he had had enough of such wrangling. Quietly he 
abandoned polemical theology for the more profitable task of 
enthusing his hearers with a passion for the good life. Sermons 
on biblical subjects gave way to discourses on the latest book, 
play or political development. "Unhinging people's faith", 
gloomy Evangelicals called this, but it was really Aked's 
salvation as a minister of religion.

'" For Youlden, see I. Sellers, An Experiment in Humanism; Windsor Street 
Ethical Church, Liverpool (1961).

181 See J. H. Gosden, J. K. Popham, Memoir and Letters (1938).
191 It is curious that this phase of Baptist history is entirely ignored by 

contemporary Baptist historians, while the impact of the Social Gospel on 
Methodism is discussed with pride by Methodist scholars, particularly Dr. 
Wearmouth. For the Congregationalists also, see S. H. Mayor, "Some Congrega 
tional Relations with the Labour Movement" in Trans. of the Cong. Hist. Soc. 
(1956).
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The vast congregation which responded to this preaching 
bore an unusual social character. The fact which impressed 
contemporaries was not, indeed, that it was drawn from any 
particular social class, but that it was predominantly youthful. 
There were a few wealthy supporters, the families of Treleaven 
(ink manufacturers), Sellers (shipowners) and Campbell Collin 
(furniture manufacturers) being the most conspicuous. The 
student and apprentice element was particularly large and 
among them was a young student from Edge Hill Training 
College, Miss Ethel Annakin, the future Lady Snowdon.

To such enthusiastic hearers the Social Gospel was preached 
from Pembroke pulpit (or rather platform, for, like his mentor 
Dr. Clifford at Westbourne Park, Aked delighted to stride 
about during his hour-long harangues) with an insistence and 
vehemence never equalled in Liverpool before or since. The 
pastor made no secret of the fact that he was an eager Fabian 
(the early Fabians of Liverpool, we may observe, were both 
predominantly working-class and predominantly Christian, 
in marked contrast to most of their brethren elsewhere) and an 
advocate of collectivism in both city and nation. Thus he took 
a firm stand on the strikers' side during the coal and dock 
disputes of 1893-95 and his vigorous Socialist advocacy at this 
time led eventually to the proposal that he should stand as 
"independent Labour" (not I.L.P.) candidate for Parliament, a 
move strongly supported by Bruce Glasier, but which came to 
nothing. 110 '

It is however as a temperance advocate that Aked was best 
known and most notorious. An extremist, here as elsewhere, (11) 
he stood foursquare on total abstinence for the individual, 
total prohibition for the state. The more moderate temperance 
reformers, particularly Dr. Lundie, the Presbyterian minister, 
found his dogmatism unhelpful, and it is doubtful whether 
Aked's extremism contributed as much as he thought to the 
remarkable decline in drunkenness in Liverpool during the 
1890s. (12)

The Boer War, as might have been expected, found Aked the

1101 Liverpool Echo, 1, 8 January 1903. I owe this reference to Dr. Bealy of 
Keele University. The best expression of Aked's socialistic opinions is to be 
found in his address "Gurth, son of Beowulf", preached to the Liverpool Fabians 
in Pembroke chapel and reprinted in Changing Creeds and Social Struggles (1893).

nil "jne fanatic does not make mistakes; emotion clears the vision", wrote 
Aked in the essay: "Physical Degeneration Among the Masses" which he 
contributed to Ensor Walters's Social Mission of the Church (1906).

1121 See the contemporary comment on the furious debate which broke out in 
1897 between Dr. Aked and the Rev. T. W. M. Lund (of St. Mary's Church for 
the Blind) the leading antagonist of the temperance party. Aked's bitter pamphlet, 
England Free and Sober (1897) is especially worthy of study.
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leader of the Liverpool Pro-Boers, a hopelessly small minority 
group whose chief support came from a number of ageing 
Unitarian idealists. In such an inflamed atmosphere as the 
war produced in Liverpool the violence of his pro-Boer sermons 
caused disturbances, during which Aked both suffered and 
resorted to some physical violence. The Boer War period was 
punctuated by the death of Queen Victoria, and Aked used the 
occasion of the Sabbath of mourning for a particularly vicious 
attack on the new sovereign. The year 1900, however, marked 
the height of his ascendancy. After that date crippling arthritis 
and the total failure of his Passive Resistance League caused a 
diminution of his influence. Late in 1906, to everyone's surprise 
and to the righteous anger of his fellow Socialists,' 13 ' he 
accepted a call to Fifth Avenue Baptist Church, New York. 
For a time it seemed as if the Reverend Herbert Dunnico, the 
energetic Socialist pastor of Kensington Baptist church, would 
emerge as his logical successor, but for some reason Dunnico 
did not make the impression on Liverpool he was later to make 
in Durham. He left the city in 1916, and as far as Baptist 
witness was concerned the Social Gospel departed with him.

A curious, though scarcely noticed, feature of Aked's career 
is that he, whose most frequent target for rhetorical abuse was 
"the rogues of Exchange Flags", should nevertheless have 
lived on terms of companionship with one of the foremost 
leaders of the Liverpool business world, W. P. Lockhart, 
merchant, preacher, founder and pastor of Toxteth Tabernacle. 
Lockhart, the "Spurgeon of Liverpool", as he was called, was 
one of the remarkable group of free-lance lay evangelists 
thrown up in the wake of the great Evangelical revival of the 
1860s. The son and grandson of Scotch Baptist merchants, 
Lockhart was himself a very wealthy man, but he devoted time 
and talents to holding bible-classes for young businessmen and 
preaching the gospel to large audiences normally outside the 
pale of the church, either in the open air or at great rallies in 
Hengler's Circus, Hope Hall or Ebenezer Welsh Chapel. So 
successful were his labours that in 1870 a public subscription 
was launched to build him a new church in the depressed area 
of West Toxteth. The Tabernacle was opened in October 1871 
with Lockhart as its first pastor.

Soon after the opening of the church there appeared in the 
local press a spate of letters alleging that the original purpose 
for which the church was founded had been completely for 
gotten and the aims of its promoters distorted. In Hengler's

(13 > Aked's move to America was the subject of a fierce attack by Tim Healy in 
his pamphlet Christ on Fifth Avenue (1907).
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Circus, it was said, Lockhart had preached to the poor and 
ill-clothed; in the Tabernacle, such were entirely forgotten  
"sleek, smug, smiling countenances meet us on every side . . . 
smug shopkeepers occupy all the pews" in a church where there 
were no pew rents, and where in consequence they needed only 
to contribute the merest pittance. "Was this the class for whom 
the charitable (of the public subscription) put their hands in 
their pockets ?" How far this criticism was justified it is difficult 
to decide. The social composition of the Tabernacle was a 
subject frequently and hotly disputed (a remarkably early 
instance of a widespread interest in religious sociology), but 
that it was predominantly middle-class is apparent from various 
sources: from impartial observers who remarked on the 
fashionable, well-dressed appearance of the congregation; 
from a Tabernacle worshipper who admitted naively that the 
poor and ill-clothed, provided they were regular, would be 
admitted on Sunday evenings at least; from Lockhart himself, 
who, defending his position, petulantly enquired whose fault 
but their own it was if the working-class did not come; and, 
above all, from Mrs. Lockhart's biography, where she remarks 
on how her husband in the pulpit would first search out "the 
sprinkling of respectables, the young men from the middle- 
classes". "He always spoke," she adds, "as a business man to 
business men."' 14 ' A business man of course Lockhart re 
mained, as well as a regularly ordained minister, pursuing 
both callings jointly, and justifying himself by referring to the 
rather doubtful analogy of St. Paul.

From one point of view Lockhart appears as a caricature 
of nineteenth-century Nonconformity at its most crassly 
Evangelical. Following his sudden (and dangerous) conversion 
on the Menai Bridge, he had run a race which, as his wife's 
biography amply shows, touched at different times the sublime, 
the tragic and the ludicrous. Yet his life-story is shot through 
with a grim and oppressive earnestness which led even a 
friendly critic to describe him as a "fervent bigot". (15> He 
despised every aesthetic value; his smug piety concealed some 
rather unpleasant racialist predilections ("native, homespun 
Saxon" was his favourite description of his own oratory); 
for the last public execution in Liverpool he composed two 
nauseating tracts. His most positive beliefs were, of course, 
high Calvinistic dogmas of instantaneous justification and

al) Porcupine, Vol. 18 (1876), p. 714; Liverpool Review, September 1886, 
p. 10; Porcupine, Vol. 18 (1876), p. 683; Porcupine, Vol. 20 (1878), p. 12; W. P, 
Lockhart, Merchant and Preacher. A Life Story Compiled by his Wife (1895) 
pp. 116 ff., 222.

1151 Liverpool Critic, Vol. I (1875), p. 261.
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sanctification, which he reconciled with an earnest Arminian 
doctrine of free salvation and growth in grace. Eschatology 
dominated his thinking, and, following Gratton Guiness, he 
indulged frequently in a type of adventist speculation which has 
remained a feature of Tabernacle witness down to the present 
day.

Evangelicalism of this order was not usually the parent of 
enlightened political thinking. The political complexion of 
Lockhart's congregation, situated as it was in a strongly 
Orangist area, was Tory. Lockhart was latterly a Liberal 
Unionist. He frequently appeared on political platforms, 
usually in support of his fellow Evangelicals, Samuel Smith, 
M.P. or W. S. Caine, M.P. He was not, however, happy in 
politics, preferring cricket, at which he excelled, and he refused 
the offer of a parliamentary candidature. In regard to temper 
ance he was himself an abstainer, and surrendered his family 
interest in the Spanish wine trade in order to remove a stumbling 
block from the path of others. (16) He rarely advocated 
temperance in public, however, regarding such advocacy as a 
distraction from the pure gospel.

On other social questions he frequently expressed decided, 
but entirely negative opinions. He had, he said, no patience with 
"all this rubbish about land and wages". (17) He regarded the 
Social Gospel as a greater threat to Christianity than Higher 
Criticism. At the time of the Downgrade controversy of 1887, 
he had thought the fears of his friend Spurgeon exaggerated, 
but his own "Downgrade" came four years later, when, at the 
annual conference of the Baptist Union, he rose to oppose 
Clifford's speech on the Christian conception of society in the 
following forthright terms: "the Christian conception of 
society is that of a company of regenerated men and women . . . 
the masses will never be saved by securing them eight hours' 
work or a full day's pay, but by bringing them to Christ."' 181

Considerable attention has been devoted to Aked and Lock- 
hart, not merely because their congregations are said to have 
been at different times the largest in Liverpool, but because 
most other Free Churches in the city gravitated, as their social 
composition or pastoral leadership guided them, to positions in 
politics and religion similar to, though hardly as extreme as, 
those outlined above. 119 '

1161 B. G. Orchard: A Liverpool Exchange Portrait Gallery (1884), p. 62.
(1" Mrs. W. P. Lockhart, op. cit., p. 242.
<  Ibid., p. 241.
1191 Apart from Pembroke and Toxteth Tabernacle, there was one other 

influential Baptist church in the city, Myrtle Street. This, however, had declined 
somewhat after the death of Hugh Stowell Brown in 1886. Nevertheless, Captain
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II THE INDEPENDENTS

In contrast to the Baptists, the Independents of Liverpool 
seem a far more pacific, moderate and united body, avoiding 
extremes of both right and left. Firmly bound together by their 
staunch Congregational polity, and, though creedless, holding 
fast to broad Evangelical doctrine, they were not disturbed in 
their quiet, unobtrusive progress either by a lingering Calvinism 
of the Lockhart type or by an upstart liberalism like that of 
Aked.

With the decline of Great George Street Chapel from its 
days of glory under Dr. Raffles, and the closure of the declining 
Newington Street cause in 1872, the strength of Liverpool 
Congregationalism passed inevitably to the suburban churches, 
some of which were of old foundation, with a vigorous tradition 
behind them. Into this category fell Crescent Chapel, founded 
in the early years of the century in a then select residential area 
of Everton, and the spiritual home of a succession of vigorous 
Liberal reformers, particularly educationists. (20) By 1894, 
however, when the Reverend Robert Veitch, M.A., of Rochdale, 
began his ministry there,' 211 the district had deteriorated rapidly, 
and was now one of the black spots of Liverpool slumdom.

Anxious as he was to make his church the spiritual centre 
of the community around it, and not merely a place of worship 
for a handful of middle-class members travelling in each 
Sabbath from afar, the thirty-eight-year-old pastor realised 
that the pattern of church life at Crescent would have to undergo 
a considerable change. Hence he adapted his services to the 
needs of the people, holding "open" worship on Sunday 
evenings, introducing Christian Endeavour and "Pleasant 
Sunday Afternoon" meetings, a Men's Forum, a Tontine and 
Benefit Society, free Sunday morning breakfasts, and various 
youth organisations which soon commanded a total adherence 
of 1,400 all the accoutrements, in other words, of that 
ecclesiastical phenomenon of the 90s the Institutional Church. 
But it was not for these activities that Veitch achieved the

Denton, who, as president of the local Liberal Federation, had the unhappy task 
of holding together the various factions in his party during the decade after 
1895, was a member here, as were also several other persons of some social 
eminence.

(so) See Crescent Congregational Church Centenary Celebrations (1900), 
passim.

1211 Sources consulted for the following paragraphs on Veitch include princip 
ally: printed sermons in the Liverpool Pulpit, Vol. 3 (1894), p. 91; Vol. 4 (1895), 
pp. 81, 134, 147; pastoral address on "The Cost of Saving" in The Crescent 
Watchman, Vol. 8, No. 7 (October 1900); obituary notice in Congregational 
Year Book for 1924.
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degree of local distinction which was his; for with Aked of the 
Baptists and Armstrong of the Unitarians he stands out as one 
of the trio of outstanding preachers of the Social Gospel whose 
words stimulated more than the religious circles of Liverpool 
in the closing years of the century.

Unlike his two companions, however, little suspicion of 
religious unorthodoxy attached to Veitch. Admittedly he had 
no time for credal formulas, preached rarely on the "more 
difficult metaphysic" of the New Testament, attacked fossilised 
Bible-worship and unprogressive dogma, and was certainly 
affected by the "spiritualising" tendencies of this particular 
period of Congregationalism, yet he stood firm on the main 
Evangelical doctrines, as his surviving printed addresses make 
clear.

Less of a prophet than Aked, Veitch was more of a practical 
reformer. Deficient in emotional appeal, he propounded 
remedies for abuses both national and local which were far 
more specific than the fierce but vague denunciations of the 
more popular preacher. Again in contrast to the latter, Veitch 
was no Socialist or even Fabian, but belonged rather to the 
Liberal left, as befitted the father of one of the great historians 
of English radicalism. More collectivism, but not a sweeping 
change towards state Socialism, appeared to him the desire of 
most "sober citizens"; the chief end of politics, he thought, 
was the discovery of the common interests of capital and labour, 
though this did not mean that for Veitch capitalism should not 
be "dethroned from its position of primary interest" by the 
adoption (enforced by legislation, if need be) of co-ownership 
principles. Other progressive ideals he advocated ranged from 
the introduction of a minimum wage to the setting-up of a 
comity of European nations. In civic matters Veitch threw his 
weight behind the movement for the municipalisation of the 
tramways, and advocated a rationally organised unemployment 
policy, in place of the "scramble for soup" and "panic of 
philanthropy" which had marked the crisis of 1893-4.

"The finding of God and the service of man" were thus, as 
Veitch often avowed, the twin principles on which his teaching 
was based,' 22 ' but he was always eclipsed as a preacher by the 
more dynamic Aked, and his influence on local affairs was 
short-lived. As long as he remained with Aked and with 
Armstrong, the joint editor of the Liverpool Pulpit (the literary 
organ of the Social Gospel in the early 90s, and for some years 
after), his was a voice in the city, but thereafter little is heard of

"" Cf. Aked's more radical slogan, borrowed from Mazzini: "We worship 
God by serving man."
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him and his removal to Leicester in 1903 aroused little public 
notice.

Hardly less significant in the life of the city than Crescent 
Chapel was the much newer foundation in Westminster Road, 
a Congregational church situated in an expanding, populous, 
but in many respects, socially depressed area at the north end 
of the city. The Reverend Stanley Rogers, who ministered here 
for the record period of forty-one years (1877-1918), was the 
son of Dr. Guiness Rogers, one of the most eminent of 
Victorian Congregationalist divines, a man, moreover, of wide 
social and political connections, at whose house the young 
Asquith and Gladstone, even, were not infrequent visitors. 
Guiness Rogers's congregation had been one of the wealthiest 
in the whole denomination but this did not deter his son from 
his ambition of ministering in a working-class area, if only to 
give the lie to Dr. Dale's pompous dictum that Congregation 
alism stood for "the aristocracy of the middle classes".

To his work at Westminster Road Rogers brought three 
sterling qualities which alone can account for the duration and 
success of his ministry. (23) Firstly, a vigorous and unbending 
Evangelicalism. Soul-winning was his business: the "profane 
babblings" of criticism were strictly excluded from his pulpit 
discourses. To omit the doctrine of the Precious Blood was, he 
felt, to make nonsense of the Faith: Modernism of any kind was 
little better than devil-worship. Secondly, a hearty dislike of 
clerical politicians, particularly of the Socialist variety. The 
Social Gospel, the attitudes of those who preached it, appalled 
him. (At a conference, he was asked what he would do with 
the slums. "I would," he replied, "build churches," a remark 
"greeted by the strongly Socialist element with derision"). 
This hostility he extended to the Labour movement itself. 
"Rampant and rabid Socialism" was the creed of "hare 
brained fanatics". The Christian minister should express no 
opinion on labour questions, but content himself with un 
doing the work of firebrands and reconciling the classes. Years 
did not mellow Rogers's antipathy, particularly towards the 
Labour left. A keen imperialist, he was naturally an enthusiastic 
supporter of the Boer War, and displayed a marked intolerance 
of pacifists, particularly those among his clerical brethren.

The third of Rogers's ministerial attributes was a curiously 
old-fashioned Independency. He described himself as an

1231 Information on Rogers's ministry has been derived principally from his 
three books: After Forty Years (1918), Through Fifty Years (1927), Impressions 
of This Age By A Man of Eighty (1933), and from the obituary notice in the 
Congregational Year Book for 1940.
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Independent minister of an Independent church, and was 
hostile to any form of connexionalism, which he dubbed 
pseudo-Presbyterianism, and also to the very idea of church 
unity. Within the individual congregation he required authority, 
discipline and dignity, particularly of ministerial dress and 
congregational behaviour. Above all, for Rogers the church 
was primarily the house of God, and all institutions, bar the 
Sunday school, were unnecessary. The endless number of 
organisations that "clutter up a church's life" were as un 
welcome to him as they were deemed necessary by Veitch.

The narrowness and rigidity of his pastoral theology did not, 
however, lead Rogers to deny himself any role in the local 
community outside his church. On the contrary, "the secret of 
ministerial power," he felt, was "the influence exerted upon 
the community at large." His municipal record was, in conse 
quence, a notable one. He was not a temperance reformer, 
being not an abstainer himself. (24) For this reason he had little 
contact with his fellow Free Churchmen, but worked closely in 
co-operation with Anglican and Roman Catholic clergymen, 
particularly Canon Lester and Mgr. Nugent. The chief sphere of 
his activities lay in education. Caring little for denominational 
strife, he aimed at promoting a sound system of municipal 
schooling within his own district. Thus, for a number of years 
he was secretary of the Free Education Vigilance Committee, 
whose aim was to extend the provisions of the 1891 Compulsory 
Education Act to all types of schools, and prevent its abuse by 
the local School Board. 1 '251 A manager of several schools, 
Rogers was also chairman of the Walton and Kirkdale Tech 
nical Education Committee, and a leading promoter of the 
School of Domestic Science. Moreover, continuing the tradition 
of "Bosun" Medley, the eighteenth-century minister, Rogers 
was particularly concerned for the welfare of sailors, and 
became popularly known, because of his special seamen's 
services, as the "sailor's friend".

Thus secure in the affection of his working-class congregation, 
whose prejudices and tastes so fully complemented his own, 
Rogers became in his later years the doyen of the clergy and 
people of the north-end of the town, and he grew to have more 
than a passing acquaintance with Lord Derby; his advice was 
constantly sought and given on a whole variety of subjects, but 
especially on the problems arising out of sectarian strife. (261

In very different ways Rogers and Veitch between them

1241 Liverpool Daily Post, 13 February 1925.
1251 Liverpool School Board Proceedings, 1892, 1893: Appendices.
1261 R. S. Churchill, King of Lancashire (1959), p. 144.
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contributed greatly to the elevation of working-class standards 
in late nineteenth-century Liverpool. Their careers in fact 
amount to a standing condemnation of the criticism which is so 
often made against the Independency of their age: that its 
exclusively middle-class composition rendered it useless as an 
evangelising force among the poorer classes.

IH THE METHODISTS

Wesleyan Methodism had grown rapidly in Liverpool 
during the course of the later nineteenth century. Though by 
no means a wealthy body, and though their major building 
operations were financed largely by Presbyterians, the Wesley- 
an's record of expansion had nevertheless been spectacular. A 
mere five churches in 1800 had increased to only six in 1850, 
but to no less than forty in 1900. Such phenomenal growth was 
accompanied here, as elsewhere, by vigorous controversy and 
destructive schism. Most of the minor schismatic sects had 
churches in Liverpool, but it is clear that Methodism in this 
city was less troubled in this regard than it was elsewhere. 
Thus, the Kilhamites early established themselves in Liverpool, 
but were weak, unobtrusive and obscure. The Independent 
Methodists, too, were strong, and the tiny groups which 
associated together to form the United Methodist Free Church 
in 1856 were represented. None of their ministers attained any 
local distinction, however, except for the Reverend Silas K. 
Hocking, who established his literary reputation while serving 
as a minister in Liverpool. (27) The Primitives likewise were a 
struggling, fringe movement: not till the ministry of Arthur 
Guttery at Princes Avenue (1913-20) did one of their preachers 
play a role of note in civic affairs. Only the Warrenite schism 
of 1834 affected Liverpool to any degree: then there was a 
serious defection of members from the parent body (1,200 out 
of 4,000) including that of James Allanson Picton. (28) Four 
Wesleyan Methodist Association chapels were recorded in 
1842, and one of these served a Welsh-speaking congregation.

However, except during this one period of trouble, Wesley- 
anism in Liverpool appears to have been a more coherent, 
peaceful and happy communion than it was elsewhere. Jabez 
Bunting, the last of the old-fashioned Tory Wesleyans, who

1271 S. K. Hocking, My Book of Memory (1923), chap. 4.
1281 There were very few religious denominations with which Picton was not 

at some time or other either associated or in sympathy. His son and biographer, 
J. A. Picton, records his spiritual evolution as: (a) Wesleyan; (b) Member of the 
Wesleyan Methodist Association; (c) Independent; (d) Anglican. But for some 
months during the second of these stages he was an open-communion Baptist.
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dominated the movement for fifty years, spent here the two most 
harmonious and fruitful ministries of his life, being at perfect 
amity with both ministerial and lay colleagues. (29) Largely owing 
to his influence, Liverpool weathered the great Methodist 
crisis of 1848 with comparative ease.

The story of Wesleyan Methodism in the nineteenth century, 
however, is that of the eclipse of the Tory clerical autocracy 
of the Bunting faction, and the substitution of a pattern of 
political Liberalism, lay control and democratic organization. (30) 
How Liverpool Methodism reacted to this nation-wide tend 
ency; what subtle revolution had taken place since Bunting's 
day so that in 1873 the Tory "Critic" could lament that three 
young Wesleyan ministers had dared to appear on a Liberal 
platform, influenced thereto by a layman, Mr. William Oulton; 
the answers to such questions as these are to some extent made 
explicit in the life and work of the great Wesleyan leader 
whose career spans both periods, the Reverend Charles Garrett 
(1826-1900), the "model Methodist" of Orchard's panegyric.

Garrett, who was stationed as an ordinary circuit minister 
at Pitt Street Chapel in 1872, had within three years acquired 
such a reputation as an evangelist that he was authorised by 
the 1875 Conference to continue in Liverpool indefinitely, 
and to construct the great edifice of the Wesleyan Central 
Mission, on whose completion he had set his heart. The story 
of his work on this project has often been told and need not be 
repeated here: (31) a mere tabulation of the various agencies 
established under his aegis suffices to indicate the extent of his 
work, for to Garrett's labours must be assigned the founding of 
approximately six homes for destitute children and aged persons, 
the establishment of the Shoeblack Brigade, the Liverpool 
Labour Bureau, a novel scheme for assisting prospective 
emigrants, the British Workman Public House Company (of 
which Garrett, at the instigation of the evangelist Moody, was 
the original promoter) the Cocoa Rooms organisation and so 
on. All this activity, we may note, was an energetic response to 
Wesley's apostolic injunction to feed the hungry and clothe the 
naked. Early Methodist charity was remarkable in its scope

<»> T. P. Bunting, The Life ofJabez Bunting (1887), p. 318 ff.
<ao> Following the Liberal-rationalistic interpretation of Methodist develop 

ment advanced by Halevy in his first essay in English history, Methodist hist 
orians were wont to regard the Bunting era with extreme disfavour. Recently 
opinion has swung decisively in the opposite direction: see the interesting 
bibliographical study by J. H. S. Kent in Proceedings of the Wesley Hist. Soc. 
Vol. 31, No. 7, and Vol. 32, No. 1.

131) J. W. Broadbent, A People's Life of Charles Garrett (1900) and J. Colwell 
Progress and Promise (1887) contain full accounts.
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and extent: Garrett, cast in the same mould as the pioneers, 
was maintaining a tradition. (32)

As in his philanthropic endeavour, so too in his theology 
and preaching, Garrett was firmly traditionalist. His sturdy 
patriotism, 133) his sermon illustrations drawn from gallows or 
battlefield scenes, smack of the earliest Wesleyan preaching. 
There was, moreover, not the slightest deviation from orthodox 
Arminian doctrine. Garrett is, in fact, a good example of the 
average Wesleyan cleric of the later nineteenth century, whose 
preoccupation with dogma made him blissfully unaware that 
the problem of Higher Criticism existed : (34) Popery and 
Socinianism were to him, as to Wesley, the real enemies: 
Seely or the Tubingen School were either ignored, or, we 
suspect, unknown to him. Yet this theological preaching, old- 
fashioned and uncritical as it was, had a strangely moving 
and persuasive quality which drew the admiration even of 
Unitarians. 1361

Garrett, however, could not live completely in a vanished 
age. Before his call he had been employed as a full-time agent 
of the Anti-Corn-Law League: during his Preston ministry he 
had both come under the spell of the temperance crusade, and 
seen to the full the disastrous effects of the American Civil 
War on English working-class life. In many ways the historical 
circumstances of the nineteenth century impinged upon the 
traditional patterns of his thought.

This tension between the old and new accounts for the 
inconsistency of much of what Garrett said and wrote. In 
addresses to young ministers, for example, he exhorted them at 
one and the same time to shun science, politics and even 
philosophy, and yet to take their rightful place in all those 
movements which tend to national righteousness. The laity, too, 
were at one time urged to content themselves with the simple 
Wesleyan ethics: gain, save, give, and shun all secular tempta 
tions, yet at another they were encouraged to use their political 
and social power to the full to bring about by legislation the

1321 As is made clear in the address "Zeal for Good Works" in Garrett's 
volume of sermons entitled Loving Counsels (1887), his only published work. 
There seems to be some confusion as to who were the recipients of the relief 
provided by Garrett's agencies. Was aid conditional upon conversion? Could 
the unbeliever successfully apply? Garrett's answers varied according to time 
and circumstance. Contrast his statements in a letter to the Methodist Times, 
26 April 1886, and in the Liverpool Review, 30 November 1889.

1331 Loving Counsels, pp. 231, 246. Unless otherwise indicated, all references 
in this section on Garrett are to this work.

1341 See W. B. Glover, Evangelical Nonconformists And Higher Criticism in 
The Nineteenth Century (1954), p. 205.

<35) A. Rushton, My Life (1909), Vol. I, p. 204. The Liverpool Review's, early 
assessment of his preaching powers (13 January 1883) is jaundiced and unfair.

R
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removal of abuses, chiefly intemperance. "Methodism hates 
democracy as it hates sin," Bunting had affirmed; "the affairs 
of the nation are your affairs as much as anybody's, and you 
can not neglect them without danger," wrote Garrett. Indeed, 
by taking a leading part in the establishment of the Methodist 
Recorder and the consequent destruction of the old Watchman, 
Garrett did as much as Hugh Price Hughes to ensure the victory 
of lay democracy in the Wesleyan Connexion.

In the midst of all such conflicting tendencies, however, one 
principle stood clear: that of temperance, or, as Garrett ex 
pressed it, echoing Aked, "total abstinence for the individual, 
total prohibition for the state". (36) In no other regard does 
Garrett display such a complete break with the attitudes of the 
Bunting era. Then individuals and whole churches were 
expelled for adopting the heretical, "liberal" notion of teetotal- 
ism, and as late as the 1840s the consumption of ale was still 
de rigueur in the Theological College. But now all was changed: 
temperance was the order of the day, and temperance with 
Garrett was a subject of such frequent and vehement discourse 
that he was accused by contemporaries of substituting teetotal- 
ism for the Gospel.

Retrospectively, however, he is open to a far graver charge: 
as with so many of his age, his temperance principles seem to 
have blinded him to every form of social abuse other than those 
caused by strong drink. This, at any rate, is the conclusion to 
which the reader of his temperance addresses is inevitably 
driven. Teetotalism effectively sealed his mind to the necessity 
for trade unionism, to the significance of the political struggle, 
to the grievances of Ireland ("the Irish have but to raise the cry 
of 'No Drink' instead of 'No Rent' in order to secure affluence 
and prosperity"), and, above all, to educational reform. 137 ' 
Drink alone, according to Garrett, made compulsory education 
necessary, and it was in a temperance sermon that he defined 
the true end of education thus: "Professor Huxley says that 
our educational system should have its foot in the gutter, and 
its top in the University. We say that our ladder should have 
its foot in the home, and its top in heaven, that the children

1361 It is difficult to understand wh> the Liverpool Review should describe 
Garrett as "not a temperance reformer of the pyrotechnic Akedian order" 
(28 November 1896). Both were extremists, both used the most intemperate 
language against their critics: perhaps, however, Garrett did occasionally admit 
the "inevitability of gradualism" (e.g. Sunday closing before total prohibition) 
which Aked always refused to countenance.

1371 Garrett was a consistent opponent of rate-aid for denominational schools, 
being prepared to hand over the Wesleyan schools entirely to the local authority 
rather than infringe this principle. On this point he clashed with Alderman 
Oulton, the Wesleyans' political leader: see Liverpool Review, 28 November 1896.



NONCONFORMIST ATTITUDES 233

should be cared for by Christian parents in infancy, should 
enter school, pass through it into the church militant and so on 
to the church triumphant." State regulation for the drink-trade 
and laissez-faire for everything else was hardly a consistent 
position. His contention that "all trades are a kind of holy 
brotherhood, the success of one is the success of the others", 
whereas drink was "a kind of Ishmael, its hand against every 
man", reveals an equally myopic view of Victorian society.

In short, Garrett's achievement as a social reformer was 
justifiably the pride of nineteenth-century Wesleyanism, but 
the obtuseness of his kind of social thinking is now seen to have 
been its greatest reproach.

IV THE PRESBYTERIANS

In the early nineteenth century Liverpool Presbyterianism 
had enjoyed a vigorous period of expansion, and the best and 
worst of its qualities are delightfully mirrored by Mrs. Oliphant, 
at one time a member of St. Peter's Church, Scotland Road, 
in her novel Salem Chapel (1863). The two decades after 1860, 
however, had seen most of the pulpits occupied by old and un 
inspiring Scotsmen, and there ensued a decline whose severity 
provoked sharp debates in the local press. (38) It was not until 
the 80s and 90s that Presbyterianism on Merseyside began to 
recover either the numbers or the social influence it had once 
possessed.

By this time its character had changed considerably. Pockets 
of the old, fiery Orangism still survived from the Verner White 
period, but it was now the deliberate policy of the wealthy 
supporters who built and endowed the new Presbyterian 
churches in the suburbs to fill their pulpits not with militant 
Protestants, but with earnest, refined scholars from the 
universities. In any case Orangism within the denomination 
had recently been eclipsed by the emergence of Alexander 
Balfour and his followers: Liberals, philanthropists, temperance 
reformers. Samuel Smith, M.P., was still the greatest ornament 
of this school, though its most effective leader in this period was 
Dr. Lundie of Fairfield Presbyterian Church. Yet even this 
group of reformers lacked the distinction which attached to the 
denomination's greatest venture of the 80s: the building of 
Sefton Park Church as a focal point for the more socially 
distinguished and intellectually vigorous Presbyterian families 
who were tending increasingly to reside in this part of the city.

1381 See Porcupine, 1873 to 1877, passim, for articles on the decline of Presby 
terianism in Liverpool, and the Liverpool Review, 3 June 1899.
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The Liberal Review was an unusually outspoken critic of 
ecclesiastical affairs, and its assessment of Sefton Park Church, 
made as early as 1882, merits consideration. 1391 The church (by 
then extremely well attended) was described as a "fashionable 
building in an aristocratic neighbourhood, the temple of the 
upper-crust Presbyterians". Singular in that all its sittings were 
let, and yet not half its seat-holders members, it was thus 
obviously the resort of "those looking ahead to a better life in 
more respects than one". The only reasonable comment on this 
last remark must be that, while it is perhaps correct in essence, 
the social aspirants referred to were already more firmly 
established in civic life than the critic imagined: even at this 
date many were councillors and in the next twenty-five years 
the church was to give to the city six mayors or lord mayors, 
three of them Conservatives and three Liberals. <40)

It is, however, doubtful whether Sefton Park would have 
been so fashionable or even successful at all, had it not been 
for the ministry of the Reverend John Watson (or lan McLaren 
to call him by the literary pseudonym by which he is better 
known) which lasted from 1880 to 1905. Even contemporaries 
who tried to delineate the character of this fascinating man 
had to admit that they were confronted by an enigma, a creature 
of so many moods and passions that any sort of consistent 
picture based on abiding characteristics was foredoomed to 
failure. Their dilemma is shared by anyone who has studied 
Watson's writings at all intensively.

His most basic conviction was his incurable Jacobitism, a 
quality surprising in a Presbyterian minister (even more so in 
one of the Free Kirk) and explicable only as an inheritance from 
his Roman Catholic mother, confirmed by his early ministry 
in a remote Highland parish and further strengthened by his 
literary studies of Scott and Burns. Transplanted into English 
soil, these sentiments soon grew into an inchoate vision of 
Merrie England, a network of small-holdings tilled by 
happy peasants, provided and maintained by a benevolent 
Conservative government;' 41 ' for Watson was by conviction a 
Conservative, or Tory as he preferred to call himself. His ideals 
were impractical and never clearly worked out, but are interest 
ing as a specimen of that type of thinking which periodically 
engages some right-wing circles, from Young England to 
Distributism and beyond.

"">' Liberal Review, 2 December 1882.
(40) w R NJcholl, lan McLaren, the Life of the Reverend John Watson, D.D. 

(1908), p. 144.
1411 From a Northern Window, ed. F. Watson (1911), p. 223; W. R. Nicholl, 

op. cit., p. 325.
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Plate 22. REV. JOHN WATSON
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The second, and more obvious, of Watson's qualities was 
that unhealthy cynicism at which W. Robertson Nicholl had 
shuddered on first making the acquaintance of his life-long 
friend. <42) The fierce, passionate, almost fanatical note he struck 
in his sermons was a cloak for this scepticism; the dreadful 
moods of depression in his home life its most evident conse 
quence. All too often it turned to bitterness and cruelty. Not 
even his most fervent admirer can really excuse Watson's morbid 
dread of physical deformity or the unpleasant attitudes to 
which it gave rise, his assertion for example that any one of 
his fellow ministers "who has inherited an inferior constitution 
or whose nervous system is overwrought or whose body is 
deformed is subnormal and his views apt to be subnormal" 
and that such a man should neither be heeded by the people nor 
allowed into the pulpit at all.

Finally it is with some surprise that we learn that, rather like 
Dean Inge, Watson, the arch-conservative in most things, 
struck his contemporaries as a theological liberal. His liberal 
ism was, however, of a most complex and muddled kind, was 
apparently reconcilable with an extreme predestinarianism' 43 ' 
and proved baffling even to his nearest friends. His early 
utterances understandably surprised and shocked: his scoffing 
rejection of all creeds, including the Westminster Confession, <441 
his hedging on the central doctrines of orthodoxy and the 
honour he accorded to Channing and Maurice as the formative 
influences on his mind, appalled his contemporaries, led to 
accusations of heresy and precluded advancement in his 
denomination. In reality, however, Watson, like P. T. Forsyth of 
the Congregationalists, recognised that he was living in a time of 
theological revolution the old orthodoxy was dying, the "new 
dogma", as he called it, waiting to be born. 1451 His heterodoxy 
really consisted in his playing down certain doctrines and 
magnifying others. Towards the end of his life, in any case, 
Watson made full amends for his earlier rashness. His last 
great theological book, Doctrines of Grace (1900), is a work of 
impeccable orthodoxy.

How did a man of such intense and unusual convictions 
react to the day-to-day life of a great suburban church ? Was 
his phenomenal success the result of deliberate adaptation to 
the pattern of his congregation's life and thought, or of his

(42) T. H. Darlow. W. Robertson Nicholl, Life and Letters (1925), p. 114.
1431 See the theological essays in The Potter's Wheel (1897).
(44) The Mind of the Master (1896), p. 15.
(«) "-pjjg Cpmiug Revival of Dogma" in The Christian World Pulpit, 5 Decem 

ber 1894: this provoked a reply from an anonymous Anglican clergyman: 
Remarks and Interrogatories on the Reverend John Watson's Sermon (1895).
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standing apart from both in splendid, prophetic isolation? 
The answer is that Watson conformed, and the extent of his 
conformity may be judged from that most revealing of his 
works the lectures on pastoral theology, The Cure of Souls, 
delivered at Yale University in 1896.

A congregation which was highly cultured, wrote Watson, 
legitimately expected both a church building which was "beau 
tiful, comfortable and convenient", as befitted persons of 
quality, and sermons "in good taste, with no vulgar thought 
or expression". (46) As the sort of people who employed large 
numbers of domestic servants, they would require at their 
church a special guild, "mainly social in character", adapted 
to the needs of this class. 1471 Again our model congregation 
would want to make itself municipally useful, particularly in 
regard to the founding of schools or a university. (Watson, we 
observe, played a notable part in educational advance of this 
sort.)' 481 Finally a church of this character would also feel 
some sort of obligation to the poorer classes, and in the parti 
cular case of his own congregation (from which Watson was 
obviously generalising) he encouraged his people to establish 
and maintain a mission church in the depressed Earle Road 
area, for, he wrote, unctuously, "the Carpenter of Nazareth 
had undoubtedly a very tender compassion for the Pro 
letariat". (49)

The same congregation would not, however, wish to hear 
politics discussed in the pulpit, particularly the "bread and 
butter Paradise" of the Social Gospel, "a very poor exchange 
for the Eternal Hope". 1501 The preaching of "meta-politics" 
(the term is borrowed from Gore's Lux Mundi) was, however, 
legitimate: "possess the imagination with an ideal, and one 
need not vex himself about action." But when one enquires 
what to Watson constituted "meta-politics", the rather disturb 
ing answer is that it signified merely patriotic sentiments  
loyalty to the Queen and Government. As for social reform, 
Watson, voluble on most matters, displayed an astonishing 
reticence. Rarely could any opinions at all be elicited, and such 
as were appear strangely non-committal: "the Purity Campaign 
is no doubt right, but it has its disadvantages"; "Temperance 
 you must again count me as a moderate. Public houses will 
gradually become fewer, and lager will replace beer as the drink

1461 The Cure of Souls (1896), p. 209. 
< 4 " Ibid., p. 157.
1181 In Memoriam John Watson (1907), p. 26; W. R. Nicholl, op. cit., chap. 20. 
1491 A great gulf, it appears, divided the leading novelist of the Kailyard 

School from the working-class life of his adopted city. 
1511 The Cure of Souls, p. 73.
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of the future." 151 ' Such sentiments may represent genuine 
convictions; they may, on the other hand, be nicely calculated 
to give offence to no one.

Only once did Watson break his rule of political neutrality, 
and then only to make himself rather ridiculous. All his life 
he had been an advocate of universal military service, and this, 
added to his admiration for Chamberlain, led him to take an 
uncompromising stand on the Boer War. His part in the forma 
tion of the Liverpool Scottish is well known; it is often forgotten 
that in his self-assumed role as chaplain to the forces his 
childish love of ceremony completely got the better of him, 
and his appearances in full-dress uniform in parades through the 
streets were somewhat infelicitous. His pulpit comments on the 
Boer War, its usefulness as a corrective to national debility, 
etc., are perhaps better left unread. Watson must, however, go 
on record as the only Liverpool clergyman who in his excite 
ment abandoned an evening service when a note was handed to 
him in the pulpit announcing the relief of Ladysmith. One 
looks in vain for similar happenings at Pembroke under Dr. 
Aked.

The mention of Aked does, however, remind us that his 
ministry and Watson's had one feature in common: the reputa 
tion acquired by both men encouraged them to make highly 
successful lecture tours of the U.S.A. Even here, however, 
there was a marked contrast: Watson's tours were highly 
organised commercial ventures, yielding considerable profit. 
Aked, on the other hand, returned with little save an enhanced 
reputation for waywardness, a few battle scars, and an honorary 
degree from an all-negro college. Between them, however, 
Watson and Aked started a fashion which has grown in popu 
larity among Liverpool clergymen down to the present day.

From our account of Nonconformist attitudes in later 
nineteenth-century Liverpool, it would be easy to draw conclu 
sions which are applicable to the life and circumstances of the 
church today. But this would be the work of a Christian 
sociologist rather than of an ecclesiastical historian, and the 
only conclusions the latter may draw are these: firstly, the 
confused, complex patterns of belief and conduct we have tried 
to analyse reflect not only the doubts and uncertainties of the 
times, but the highly individualistic character of a city whose

1611 Liverpool Review, 10 December 1898.
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nineteenth-century development was of a most singular kind; 
secondly there was, as we have seen, a loose connexion between 
militant Evangelicalism and political Conservatism on the one 
hand, and radical politics and liberal theology on the other, 
but the connexion, though destructive of denominational 
barriers, was by no means firm, certainly not as definite as that 
postulated by Professor Inglis as a result of his examination of 
Nonconformist attitudes at a national level. (52> The social 
origins and circumstances of a minister, the character of his 
congregation, and his denominational background, seem on the 
whole as germane to his political thought and conduct as 
his theology. It is to factors such as these that historians, 
both ecclesiastical and secular, must increasingly direct their 
attention.

(i" K. S. Inglis: "English Nonconformity and Social Reform" in Past and 
Present, April 1958.




