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On 18 August 1788 the bishop of Chester consecrated the 
new church of St James in Manchester in the presence of its 
rector, the Rev. Cornelius Bayley, son of a Manchester 
breeches-maker, who had been ordained in 1781. He was 
the first evangelical clergyman to settle and acquire a 
church in Manchester. Twenty-five years later the evan 
gelical Christian Observer, in its obituary of Bayley, recalled 
that he had been allowed the privilege, unique among 
Manchester church founders, of having presentation by 
himself and his heirs for sixty years, after which St James's 
would become the property of the collegiate church, the 
parish church of Manchester. It was also noted that St 
James's had been built on land owned by the lords of the 
manor of Manchester. 1 Pride and piety mingled in this 
account of Bayley, but as Dr Johnson remarked, 'a man is 
not on oath in lapidary inscriptions'. Economizing with the 
truth, the obituary omitted a great deal about Bayley's 
career; and one needs also to understand the peculiarities of 
the Manchester parish to realise how remarkable his 
achievement had been.

The most important omission from the Christian Observer's 
account of Bayley's career was his early work with the 
Methodists. Local Methodist tradition unkindly claimed 
that when a fellow of the collegiate church questioned him 
about this, Cornelius gave rather equivocal answers. 2 No 
mention was made in the obituary of Bayley's veneration for
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the Hebrew Bible, whose hidden truths he preferred to the 
cosmological speculations of Sir Isaac Newton: a view 
shared by some other evangelicals as well as by high church 
Hutchinsonians. 3 Nor was there any reference to Mrs 
Bayley. She has been described as 'a tall Amazon' 'who 
accompanied her husband in all his parochial visitations, to 
aim her spiritual grenades with terrible effect'. Earlier in life 
she had been a competent businesswoman but also a 
Methodist class leader. 4

How had an evangelical, an ex-Methodist, and a 
breeches-maker's son (and the husband of Mrs Bayley) 
secured such privileges? Searching for the answer through 
many beguiling byways of local history gradually led to the 
subject of this paper. As the title suggests, this is not about 
church-building as such, but rather a specimen answer to a 
more general question: how and in what circumstances did 
evangelical Anglicans begin to penetrate the growing indus 
trial towns? Despite the clues in the older local histories, I 
am not aware of any modern study of the overall pattern of 
this process or its significance. Though in some ways 
unusual, it will be shown that the Manchester case has 
parallels elsewhere and I shall conclude the story by- 
offering some reflections on its wider significance.

I

The parish of Manchester had certain peculiarities which 
need to be explained before we can understand the diffi 
culties in the way of evangelical Anglican entry. It was, like 
a number of other parishes in eighteenth-century Lanca 
shire and Yorkshire, very large. It measured about ten miles 
each way, covered about sixty square miles, and contained 
no fewer than thirty-two townships, of which the central 
township of Manchester proper was the most densely 
populated. Most of the other townships are today part of the 
city of Manchester but in those days were still separate 
villages. The parish church was peculiar in that it was 
collegiate. 5 That is to say, it had a staff of clergy functioning 
very like a cathedral chapter. They were headed by a 
warden who was assisted by four fellows and two chaplains.
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The warden and fellows drew comfortable stipends from the 
college estates in return for performing a cathedral style of 
worship by rota for a few months each year; they were often 
pluralists and absentees. The chaplains undertook some 
limited pastoral work in the immediate neighbourhood of 
the church and conducted baptisms, marriages, and 
funerals.

The warden was a Crown appointee and after 1714 this 
meant men who may be conventionally labelled low church 
Whigs. But the fellows were self-perpetuating; they were 
strongly high church and Tory to the point of being 
suspected (with good reason) of Jacobite sympathies, at 
least in the earlier part of the century. The high church 
tradition lived on in Manchester throughout the eighteenth 
century and made openings for evangelical Anglicans very 
difficult.

Prospects for them were rendered even more unpromising 
by the relationship between the college and other churches 
in the parish. There was more church building in the 
eighteenth century than has usually been recognized and 
the statement often made that Manchester had only one 
parish church, though technically correct, is misleading. A 
number of chapels of ease had been founded in the six 
teenth century to look after the outlying villages, while 
other churches were added in the town itself during the 
eighteenth century. At the time of the founding of the first 
evangelical church in 1788 there was already a total of five 
churches in Manchester township (including the college) 
and one more in process of building; one in Salford; and 
nine more in the villages. 6 But their patronage ensured a 
bleak prospect for evangelicals. Almost all the village 
chapels were by now securely controlled by the college; so 
were two of the town churches. The rest were in private lay 
hands except for one in the gift of the bishop of Chester. 
Although this ecclesiastical closed shop had not prevented 
Methodists and evangelical Dissenters from entering the 
town from the 1740s onwards, even they had difficulty in 
penetrating the villages until late in the century. Evan 
gelical Anglicans committed to a parochial or at least 
church-based ministry gained no foothold until 1788. 
Indeed, there is little to record of them at all except for



238 H. D. Rack

passing visits by men like Whitefield and Grimshaw of 
Haworth who had preached for the Methodists. None had 
hitherto even attempted to find a permanent place in the 
town.

There were several ways in which an evangelical clergy 
man might hope to obtain an Anglican living.

First, he might be fortunate enough to have been in post 
before he was converted. This was what had happened to a 
number of early evangelicals like some of the Yorkshire 
clergy and Berridge of Everton and one or two in the 
north-west. There were, however, no cases of this kind in 
Manchester. The nearest parallel is the very odd example of 
John Clowes, the rector of St John's. He was a high 
churchman who adopted Swedenborgian views in the 1770s 
but without separating from the Church, and he remained 
rector until his death in 1831.'

A second possibility was for a private patron of evan 
gelical views, or at least tolerant of them, to appoint a man 
of this sort. In Bradford John Crosse was given the parish 
church on the patronage of his father in 1784. After his 
death in 1816 he was succeeded by Henry Heap who had 
followed Bayley at St James's from 1813 to 1816; through 
the founding of new churches by the early nineteenth- 
century vicars of Bradford, more evangelicals entered the 
town. 8 A more surprising case was that of York, where 
William Richardson became incumbent of St Michael-le- 
Belfrey in 1771 and one of the vicars choral in the Minster. 
By virtue of the patronage of the vicars choral in the city and 
the plethora of small and poor parish churches in the city, 
the VVilliamson clan had infiltrated about half of the city 
churches by 1837. 9 Some evangelicals deliberately bought 
up livings and put them on trusts to ensure perpetuating 
their influence; the best known were those under the 
Simeon Trust, but there were many individual examples. 
Lectureships appointed independently of the incumbent or 
patron were other possibilities. But none of these devices 
occurred in Manchester in the eighteenth century.

Thirdly, an evangelical incumbent might appoint curates 
to assist him in his own church or place them in chapels of 
ease dependent on the mother church. Even a non- 
evangelical incumbent might through carelessness, toler-
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ance, or sheer necessity acquire an evangelical curate in this 
way. Though precarious and temporary, these posts at least 
gave men a toehold in a town. If they acquired a local 
following or local influence they might then move on to 
better things. The situation in some northern parishes was 
particularly favourable for openings of this kind. In large 
Yorkshire and Lancashire parishes there were numerous 
chapels of ease dependent on the parish church and served 
by perpetual or temporary curates. The parish of Halifax 
had about ten of these and when the evangelical Henry 
Coulthurst became vicar of Halifax from 1790 a stream of 
evangelical curates entered the parish, some of whom 
indeed moved over to Manchester in the early nineteenth 
century." 1 But for the reasons already explained, the large 
and superficially promising parish of Manchester was much 
less open to infiltrations of this kind.

The fourth and by far the most promising possibility was 
entry by means of a 'proprietary chapel'. Perhaps one 
should speak more generally of 'extra-' or 'non-parochial' 
churches, that is to say, churches owned by individuals or 
trusts and without parochial rights or responsibilities. It is 
commonly said that proprietary chapels were not often 
formally consecrated; that their clergy were usually granted 
an episcopal license (revocable at will); and that they could 
be created only by consent of the parish priest." There was 
in fact a good deal of variability on these points. Though 
best known in fashionable areas of London, spas, and 
watering places, they were also common in provincial 
industrial towns. Such chapels were all more or less specu 
lative ventures   in some cases blatantly so   and the 
speculation might easily fail. Thus St George's, Manchester 
was begun by a Stockport clergyman called Samuel Virgin 
in 1790 in the hope of both promoting and profiting by 
building developments in a new area of the town. 12 He 
proved to be a foolish or at least unlucky virgin. He was 
bought out in 1798 by Lady Huntingdon's Connexion and 
possession only reverted to the Anglicans years later and 
the church was not consecrated until 1818. Proprietary 
chapels could be profitable. Their clergy generally lived off 
pew rents and the sales of burial plots and vaults, which 
could produce a comfortable income in growing towns,
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especially under a popular preacher. Although clergymen of 
all sorts (some very odd) founded proprietary chapels, 
evangelicals found them particularly useful when they 
lacked ordinary patronage. One obvious advantage was that 
they could be kept in an evangelical family or better still 
placed on a trust to perpetuate the party.

It is probable, however, that we should distinguish 
between more or less permanent proprietary chapels exist 
ing in the fashion just described, and non-parochial 
churches which were allowed on more restrictive terms and 
sometimes for a limited period, defined in a consecration 
deed or private Act of Parliament. This was the dominant 
type in Manchester and also occurred elsewhere. Long 
before the evangelical entry in 1788, Manchester had 
acquired several town churches of this kind without par 
ishes of their own. The college tended to be restrictive in the 
conditions it imposed on non-parochial churches, and St 
John's, founded in 1769, established a pattern commonly 
followed. 13 The high church Byrom family had founded the 
church and they were allowed to appoint only the first two 
incumbents, after which patronage was to revert to the 
college. In the event the first two rectors served for an 
unforeseen 105 years. In Macclesfield the evangelical David 
Simpson, who had strong Methodist sympathies, entered 
the town as assistant curate to the parochial chapel of St 
Michael's, but when he fell out with his colleague he had a 
new church built for him in 1775 by Charles Roe, one of the 
leading silk manufacturers in the town. It was consecrated 
in 1779 under a private Act of Parliament which vested the 
church in Roe and his heirs as patrons without restrictions 
and in direct rivalry with the old church. 14 Closer to the 
Manchester pattern was St James the Less in Birmingham, 
which originated as a proprietary church in 1791 but was 
eventually consecrated in 1810 on a trust on condition that 
it reverted to parish church patronage after sixty years. 15 
(Was this following the Bayley example?) In Halifax the 
evangelical vicar Henry Coulthurst built Trinity church in 
1795 under a private Act of Parliament which also gave 
presentation to Coulthurst and his heirs for sixty years 
before reverting to the vicars of Halifax (in this case, 
however, perpetuating an evangelical succession). 16 The
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sixty-year arrangement, instead of the usual two presenta 
tions customary in Manchester, was seen as an unusual and 
favourable concession when given to Bayley in Manchester 
because it was normally likely to last longer than two 
presentations only.

Though evangelical Anglicans first entered Manchester 
by use of proprietary and non-parochial churches, not all 
were equally fortunate in the terms and status they 
acquired.

II

Given the situation I have described, and the very limited 
opportunities for evangelical entryism, the historical prob 
lem is not so much why the evangelicals were so late in 
arriving in the town but rather how they managed to get in 
at all, and why specifically from the late 1780s.

At first sight the answer seems to lie in a series of 
unpredictable accidents. Each of the first three invaders 
succeeded by different channels of influence. Yet under 
lying the cases were at least two common factors which 
could achieve their full impact only at this late date in the 
century.

The first factor was the accelerating increase in the town's 
population, which reached over 40,000 by 1788 and 70,000 
by 1801.' 7 This spectacular rise made new churches an 
urgent necessity, and they were all private foundations. 
From another point of view, population increase offered the 
prospect of sufficient applications for pews to make it 
possible to finance the clergy involved. It is not surprising, 
therefore, that although only four new churches were built 
in the town during the seventy-six years between 1712 and 
1788, five more were built during the sixteen years between 
1788 and 1804 as well as three in Salford and other 
neighbouring townships. Four of them came from evan 
gelicals. It is also significant that each new church tended to 
draw subscribers from the older ones, either in search of 
pews, or for geographical convenience, or from the dictates 
of fashion. 18 Though there were rumbles of alarm in the 
1790s about the failure of the poor to go to church, there was
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certainly a shortage of pews for the church-going middling 
ranks. This was a new and favourable climate for evan 
gelical Anglican enterprise.

The second factor in the 1780s which had a special 
relevance to evangelical Anglican hopes was the changing 
situation of the Methodists. Manchester Methodism had 
originated in the 1740s.' 9 An important feature of its 
composition by the 1780s was the presence of a substantial 
body of "Church Methodists' who for social as well as 
religious reasons were opposed to the growing pressure in 
the connexion to separate completely from the Church of 
England. This was indeed a phenomenon of national dimen 
sions. There seems to be no evidence that Manchester 
Methodists had any difficulty in obtaining communion from 
existing Anglican churches, though this did cause trouble 
elsewhere for some Methodists, either because they objected 
to the clergy as unsound in the faith or because the clergy- 
objected to them as schismatic fanatics. In Manchester until 
1788, however, Methodists had no choice but to go to 
the existing town churches or to do without communion 
altogether except for John Wesley's own rare visits.

The situation began to change rather rapidly in the 1780s 
and especially after Wesley's death in 1791. Methodism was 
undergoing a process by which it became more and more 
openly separated from the established church. Separation 
was especially conspicuous in terms of administering 
Methodist sacraments and holding Methodist services 
during the same hours as Anglican ones, contrary to what 
had been Wesley's normal practice. 20 In the early 1790s 
there were major rows over these issues in Bristol, Man 
chester, and elsewhere.- 1 Some chapels and preachers 
began regularly to worship in church hours and to adminis 
ter the Lord's Supper. In 1795 the Methodist Conference 
allowed what amounted to a conditional local option for 
these practices which then spread more rapidly. 22 But a 
substantial number of Methodists were deeply opposed to 
this. Some felt so strongly about it that they left Methodism, 
a decision probably influenced by social as well as religious 
considerations. A much larger number solved their prob 
lems by continuing to frequent Methodist meetings while 
also attending at least morning prayer and receiving the
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sacraments in Anglican churches. In Manchester such 
people attended two of the first new evangelical churches. It 
can be shown that an important element in the support 
which floated these churches came from Methodist families. 
What may also help to explain their special attraction is the 
fact that all three of the first evangelical clergy to settle in 
the town had strong Methodist backgrounds; and this 
affected their attitude to their former co-religionists, though 
it must be admitted not always in a favourable manner.

Ill

We can now return to Cornelius Bayley and St James's 
church. Bayley had been a master at Wesley's school in 
Kingswood near Bristol, and although never a full-time 
travelling preacher he had certainly preached a good deal 
for the Methodists both before and after receiving ordin 
ation as an Anglican priest. He had indeed preached for 
them in the Manchester area as recently as 1784. 23

Late in 1784 Bayley had been involved in a project which 
reveals a good deal about Methodist tensions in the 1780s 
and the background to the founding of St James's. 24 Some of 
the leaders of the Oldham Street Wesleyan chapel wanted 
to engage Bayley, now ordained, as a kind of curate to read 
morning prayer as in an Anglican church. This, however, 
was defeated by the travelling preacher in charge, John 
Pawson, and the rest of the lay leaders. Pawson said that 
Bayley never forgave him for this. It was after this defeat 
that Bayley began moves to build a church of his own, a 
project which encountered several obstacles.

The Christian Observer claimed (improbably it might seem) 
that in its favourable treatment of Bayley, the college (as 
collective rector of Manchester) was influenced by 'a late 
clergyman of the town'. 23 Surprisingly, this seems to be 
true, and from the most unlikely source of all. The clergy 
man in question was Richard Assheton, a member of an old 
Lancashire gentry family and a fellow of the collegiate 
church itself, yet also a friend of the Methodists. 2(> The 
grant of manorial land must have been the result of an even 
more improbable series of accidents. The lord of the manor
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was Sir John Parker Mosley, Bt, a man reputed to be a 
Methodist because of his strict religious views. 2 ' In loose 
eighteenth-century invective this meant no more than that 
he was an evangelical Anglican. Yet he had indeed been a 
member of the Manchester Methodist society as a young 
man. 28 He was then only a poor hatmaker who had lived an 
irregular life before his conversion. When the last Mosley 
baronet died without direct heirs, the hatmaker proved his 
title to the estate and the baronetcy was revived in his 
favour in 1781. This connection plausibly explains how 
Bayley obtained his land, though he may have owed some 
thing to another offshoot of the Mosley family whom we 
shall encounter later.

All in all, Bayley might reasonably have concluded that 
he had been blessed with a chain of 'particular providences' 
of the kind that evangelicals of all kinds loved to record. In 
more mundane terms he had certainly been the beneficiary 
of a typically eighteenth-century application of 'interest', 
aided by some singular accidents in which his Methodist 
background may even have been more of a help than a 
hindrance.

The two factors mentioned earlier were also very impor 
tant, namely, population growth and Methodist divisions. 
The first created an environment favourable to the founda 
tion of a new church; while the second helped to recruit an 
initial congregation. Bayley was, after all, offering the first 
churchful of pews for sale for twenty years at a time of steep 
population rise. New churches, as I have noted, tended to 
attract customers from old ones, and for a time Bayley's 
church was actually fashionable. He had the largest con 
gregation in the town after the 3,000 at the collegiate 
church. In 1789 he already had 500 Easter communicants; 
in 1821 (after Bayley's death) St James's still had 120 
communicants and 1,000 at ordinary services. The com 
munion figures were the highest of any Manchester 
church. 29

The figures were certainly boosted initially by 
Methodists. The frustrated Wesleyan leaders of 1784 who 
had wanted Bayley to read prayers for them evidently 
supported St James's. There is a well-based tradition that 
the Oldham Street Wesleyans attended morning prayer and
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communion there. 30 Some bought pews (it was claimed that 
a quarter were held by them). Some had their children 
baptized there; and at least one of his churchwardens was a 
Methodist: John Stonehouse, who had been one of the 
leaders in the morning prayer scheme. A Methodist trustee, 
Thomas Hamer, was his church clerk. !l Joshua Brookes, an 
eccentric chaplain at the collegiate church, finding that a 
young man was attending Bayley's church, exclaimed: 'Oh! 
he's a rank Methody, and you may as well go to John 
Wesley's preaching shop in Owdham Street at once.' 52

It is significant that Oldham Street did not have 
Methodist sacraments or services in church hours until 
1814. 33 Here was the 'Church Methodist' tradition living 
on. There are indeed many parallels to this situation 
elsewhere. John Hampson, a former Methodist travelling 
preacher, had a proprietary chapel in Sunderland from 1784 
supported by the Methodists. 54 In a similar way, St Mary's  
Birmingham had been privately founded in 1772, conse 
crated in 1774, and its first incumbent was John Riland, a 
convert and former curate of Henry Venn, the Huddersfield 
evangelical vicar. St Mary's became the home of the Bir 
mingham Church Methodists and Riland was succeeded by 
his curate, a former Lady Huntingdon preacher. 35

To complete the picture of Manchester Methodism, how 
ever, we have to notice that the other, more separatist 
Methodist tradition also had its base. The new Salford 
Gravel Lane chapel was founded in 1791 and soon began to 
hold services in church hours and to administer its own 
sacraments. This provoked Richard Barlow, a firm Church 
Methodist who had been a member since the 1740s, to leave 
the connexion altogether. He objected mainly to schism 
from the Church of England, though he also suspected that 
Samuel Bradburn, one of the travelling preachers behind 
the Gravel Lane moves, was a dangerous democrat. 36 A very 
similar split, and a much more damaging one, occurred in 
Bristol about this time as well as in other places.

During the 1790s, as the drift of Methodism into separa 
tion became more pronounced, the relationship between 
Bayley and the Methodists became strained if not broken. 
The full story is not entirely clear though all the indications 
point the same way. His curate Edward Smyth broke with
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him and built his own proprietary chapel with Methodist 
support, 37 and in 1791 John Wesley spoke of'divisions' in 
Bayley's church. JH A society founded by Bayley to help the 
poor was restricted to Anglicans, so Methodist supporters 
left him to found or at least reinforce their own 'Stranger's 
Friend Society' in November 1791."' There was an unde 
nominational Sunday school organization in Manchester 
(which even included Roman Catholics), but in 1800 Bayley 
was one of the leaders of a secession from this body to found 
a separate Anglican organization. Splits of this kind in the 
Sunday school world were common enough at the time and 
in some cases were affected by social and political tensions, 
but certainly the major causes included Anglican fears of 
sheep-stealing and dislike of extempore prayer. 40 Underly 
ing all these specific conflicts was a more general one: the 
outworkings of Methodist separatism. In 1795 Bayley 
published a set of Questions for children on the ministerial office 
which upheld a remarkably uncompromising view of the 
exclusive rights and apostolic descent of the episcopally- 
ordained ministry. 41 He liked to argue that he was uphold 
ing Wesley's original plan of partial dependence on the 
Church of England and that the Methodists were now 
departing from it   precisely the position of the Church 
Methodists against the separatists. What we can see here, 
however, in his attitude to the ministry and exclusiveness 
towards dissent of all kinds, is an early example of a type of 
what may be called 'high church' Anglican evangelicalism 
which would become common in early Victorian Man 
chester.

In most respects Bayley was a conventional Anglican 
evangelical with some Methodist touches. He held 'experi 
ence meetings' and allowed members to speak, though he 
took care to supervise such meetings himself so as to keep 
the laity from straying into irregularity. There was also a 
Methodist flavour about his theology in his emphasis on 
'assurance' and apparent support for a form of 'Christian 
perfection'. 42

The other two early evangelical clergy can be dealt with 
more briefly. Each reveals a little more about the variety of 
means by which entry could be gained into the town.

Little is known about the second entrant, yet that little is
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significant. Nicholas Mosley Cheek was, as his second name 
shows, related to the lords of the manor. He was the nephew 
on his mother's side of Sir John Parker Mosley, the ex- 
Methodist. 43 Cheek was born in Manchester and became a 
member of the Methodist society. 44 While still a very young 
man he became a Methodist travelling preacher from 1765 
to 1768. 4-' By 1771 he was ordained and in his first curacy. 46 
This was followed by other posts obtained through the 
Mosley influence, but in 1789 he resigned the family living 
at Rolleston in Staffordshire in favour of a senior member of 
the family. 4 ' He then gravitated back to Manchester, 
obviously in hopes of finding a post there. He may have 
been Bayley's curate for a short time but in 1791 became the 
first evangelical to receive a post in the gift of the collegiate 
church. 48 This was the perpetual curacy of Chorlton-cum- 
Hardy, a small village living with a modest income. Since 
Cheek was an evangelical and former Methodist preacher 
and did not even have a university degree (unlike most of 
the Manchester clergy), it seems safe to assume that he had 
obtained his job through family influence. He held the 
Chorlton curacy for the rest of his life, though serving it 
through assistant curates. But in 1794 he built himself the 
proprietary chapel of St Stephen's Salford, the first new 
church there for 150 years. 49 Salford, too, was beginning to 
expand. It is a sign of the times that St Stephen's was also 
the first new church in the parish to have free seats for the 
poor from its foundation. 50 Cheek also added a chaplaincy 
in the new prison to his duties in 1794. 5 '

Seats for the poor and prison chaplaincies show further 
effects of the growth of the town and indicate new openings 
for evangelical entry. As already noted, family influence 
probably counted for most in Cheek's case. He differed from 
Bayley in one important respect: there is no sign of 
Methodist influence, if anything rather the contrary. It is 
true that in 1778, several years after his ordination, he could 
write to the Methodist preacher Joseph Benson, indicating 
that he still retained Methodist feelings and implying that 
he would not mind becoming a travelling preacher once 
more if circumstances allowed. But he also made encour 
aging noises about Benson seeking ordination (which 
Benson more than once thought of doing)/'- Local
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Methodist tradition, though probably referring to a later 
period, claimed that Cheek did not like to be reminded of 
his earlier life when he had preached from the wall of 
Oldham Street chapel. 33 Certainly his curate in Chorlton 
reported to the bishop that there would be no sectarian 
meeting houses in the village so long as Cheek's piety and 
zeal could stop them. 04 Perhaps it is significant that the 
Methodist chapel in Chorlton opened only in the year of 
Cheek's death in 1805, though there had been cottage 
meetings there much earlier. ;" So far as Salford is con 
cerned it should be remembered that Gravel Lane chapel 
had already rejected all truck with Anglican services and 
sacraments in 1791, and any Church Methodists there 
presumably attended at Oldham Street.

The third evangelical Anglican entrant seems to have 
lacked most of the influence gained by the others or even 
their earlier local associations. Hence he depended mainly 
on population growth and Methodist support, with mark 
edly less successful results in the longer term.

This man was Edward Smyth, an Irish clergyman who 
was the nephew of an archbishop of Dublin from whom he 
had great expectations which unfortunately were shattered 
by his relative's sudden death and failure to remember him 
in his will.'*' Smyth apparently was converted through the 
influence of his wife and the Methodists. He held a curacy in 
Ireland but lost it by his irregular preaching and his 
outspoken condemnation of a local landowner, Lord 
Bangor, for alleged sexual misconduct. One has the impres 
sion that Smyth was always a quick-tempered enthusiast in 
conduct and controversy, and John Wesley described him as 
a 'son of thunder' in his sermons. 57 From about 1777 until 
1784 he preached irregularly for the Wesleys, mostly in 
Ireland, and briefly acted as Wesley's assistant at the Bath 
and London chapels. He also preached in the Manchester 
area in 1784. 58

Smyth's brother and sister had been converted through 
William Romaine, a leading London evangelical Anglican, 
and in 1786 he became minister of their proprietary chapel 
of Bethesda in Dublin. 09 John Wesley was characteristically 
sarcastic about Smyth's well-heeled congregation and com 
fortable chapel which drew away some of the Methodists.60
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Smyth, however, was an unusual evangelical Anglican in 
that he was an outspoken Arminian in his theology and he 
soon fell out with his assistant who was an equally vehement 
Calvinist. 61 As a result he was forced out and by 1790 was in 
England, taking brief curacies under the evangelical David 
Simpson in Macclesfield and under Bayley in Manchester. 62 
Very probably he had been in contact with them during his 
preaching tour in the area in 1784. 63 However, he soon fell 
out with Bayley over the latter's growing hostility to the 
Methodists and this led to Smyth building his own pro 
prietary chapel of St Clement's which was opened at the end 
of 1793 with Methodist support. Leading Methodists were 
still holding pews there in 1800; their children were 
baptized there and John Stonehouse and others transferred 
to Smyth from Bayley, for they were present at a vestry 
meeting at St Clement's in 1797. h4

Smyth, however, had problems, and his church was never 
as successful as Bayley's. There were probably several 
reasons for this. He was an outsider without local patronage 
or sufficient support. He claimed that when he first arrived 
he was befriended by the same Richard Assheton of the 
collegiate church who had helped Bayley, and that he had 
been invited by him and other clergy to preach in Manches 
ter churches. lo Any possible attractions of his preaching 
style may have been offset by his combative personality. 
Though he recruited Church Methodists alienated by 
Bayley, it may nevertheless be suspected that his church 
was too near Bayley's in place and time to tap the more 
general Anglican demand originally captured by Bayley but 
now beginning to be catered for by non-evangelical founda 
tions. It may also, however, be the case that the French 
wars, which were soon to halt most church-building for 
many years, came at just the worst time for him. Certainly 
he was troubled for years by financial difficulties. In 1811 he 
blamed them for the fact that he could not buy out the chief 
rent on his church site (significantly, Bayley had bought his 
out very quickly). 60 As a result, apparently, of this, the 
bishop refused to consecrate St Clement's. The bishop, 
however, seems also to have seen Smyth as in some way 
defying him, and Smyth claimed that a later prelate was 
more friendly. 67 At all events, Smyth's church was never
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consecrated in his time but simply licensed from year to 
year in expectation of a consecration that did not occur. 68

There are other indications of Smyth's financial prob 
lems. In 1805 a local Methodist suggested buying up St 
Clement's for a young friend to set him up as a preacher. 69 
So it was perhaps in hopes of improving his income as well 
as extending his influence and serving the public that in 
1804 Smyth built another church, St Luke's, significantly in 
yet another growing area of the town, the new suburb of 
Chorlton-on-Medlock. /(l This was the first place of worship 
of any kind in an area which attracted several more of 
various denominations during the next twenty years. When 
Smyth fell ill of a stroke and was compelled to retire in 1817, 
he offered both churches for sale and it is probably signific 
ant that he wanted £2,000 for the suburban St Luke's but 
only £1,000 for the more central St Clement's. 71

Smyth, like Cheek, also held a chaplaincy, in his case to 
the workhouse. 72 He continued in his old controversial 
habits, in Manchester against the Calvinist Independent 
minister William Roby. 73

IV

I have traced the process by which the first three evangelical 
Anglican clergy established themselves in Manchester, 
mainly by means of proprietary or extra-parochial churches. 
A brief glance at the sequel will suggest how their influence 
was perpetuated for the party and then extended by further 
means.

St James's remained in evangelical hands for the 
remainder of Bayley's sixty-year grant.' 4 At some point 
after his death in 1812, his clergyman son-in-law bought it, 
but he need not have bothered. The third incumbent lived 
on until 1859, so the evangelicals eventually enjoyed 
seventy years' tenure before the college gained control.

St Stephen's also kept up the succession. 75 Cheek and his 
heirs were allowed only two presentations, but the second 
incumbent was an evangelical who died in 1844. He was an 
absentee for many years but this gave opportunities for 
some interesting resident curates, including yet another
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ex-Methodist, Melville Home, and several from Yorkshire 
evangelical strongholds. Among these last there was, above 
all, Hugh Stowell, who arrived in 1825.' 6 Stowell was a 
notoriously anti-Catholic evangelical (a type which became 
all too common in nineteenth-century Manchester), though 
he was also a strong Anglican churchman hostile to Dissent. 
He acquired a devoted following, and when it became 
obvious that he would obtain no promotion in Manchester, 
they built him a church in Salford in the 1830s and placed it 
on a trust. This was a period of increased church building 
and a new Act of Parliament allowed large subscribers to 
become patrons   another opening for evangelicals.

The succession was also maintained in Smyth's two 
churches. St Clement's was bought up by a consortium of 
evangelical laymen who appointed a man called William 
Nunn from a well-known evangelical Anglican family. 7 ' 
This was ironical since, unlike Smyth, he was a strong 
Calvinist. St Luke's also continued in evangelical hands; 
and in 1845 was bought by J. H. McGuire, an Irish evangel 
ical. 78 He was one of a generation of such men who further 
heated the fires of anti-Catholic fanaticism in Lancashire. 
(Critics of Stowell said that even he was a kind of honorary 
Irishman since he came from the Isle of Man.)

The short burst of intensive private church building in 
which the evangelicals had taken part almost dried up 
between 1794 and 1820 (except for St Luke's) due to 
wartime conditions, a gap deeply damaging to Anglican 
influence. But from 1820 there began a period of sustained 
church building and the cramming of free seats for the poor 
into the older churches. The first of the new churches was 
All Saints, Chorlton-on-Medlock, built by Charles Burton, 
yet another Methodist travelling preacher turned Anglican 
evangelical (and incidentally yet another who entered Man 
chester as a curate to Bayley).' 9 After this the succession of 
ex-Methodists seems to have dried up, but evangelicals still 
multiplied. The first of the batch of government-financed 
Commissioners' churches, St Matthew's in 1825, was held 
by one who left some revealing comments about the prob 
lems of running a church ostensibly for the poor but with 
over-priced pews. 80 What is more remarkable is that evan 
gelical Anglicans now at last began to creep into the older
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Manchester churches, even those within the college's con 
trol. Stowell was no doubt too extreme to benefit, but 
Bayley's son-in-law was appointed in 1822 to one of the 
older churches by the college. 81 In 1840 the college also 
placed a leading evangelical in the village chapel of 
Didsbury. Here he distinguished himself by ending the 
traditional rush-bearing ceremony and celebration. 82 The 
first evangelical bishop of Chester, Charles Sumner, 
appointed yet another Irish evangelical in 1837 to St Ann's, 
the only church he controlled in the town. 83 Meanwhile, 
evangelicals often followed the examples of Cheek and 
Smyth as prison and workhouse chaplains.

The basic reasons for these widening opportunities were 
that the population was increasing; the problems of the 
unchurched poor were multiplying; the physical condition 
of the town was worsening; and official as well as unofficial 
agencies for aiding and controlling the poor were proliferat 
ing. Some of the villages were also growing rapidly. These 
circumstances not only led to a multiplication of churches 
and clergy but also made the older town churches in the 
centre less attractive. Evangelicals were more ready than 
most to fill the gaps, partly from need, partly from ded 
ication. They were the real pioneers of city missionary work, 
a generation before the more famous 'ritualist' Anglo- 
Catholic priests of the 1850s. (The details of this still largely 
untold story would fill another paper.) The collegiate 
church itself was still closed to evangelicals in Manchester 
and some of them were therefore liable to become part of 
that 'clerical proletariat' which Professor Ward has identi 
fied in the early Victorian cities. It is not surprising that 
these hard-working, underpaid men, particularly the evan 
gelicals, should have led the assault against the collegiate 
church during the 1840s, which in 1850 led to the final 
break-up of the old parish of Manchester. 84

Some general conclusions are suggested by this story. First, 
the processes by which evangelical Anglicans penetrated 
Manchester may have been peculiar in individual details
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but the parallels cited here (and more might have been 
given) suggest that most of the general problems and factors 
involved could be found operating in a similar way in other 
large industrial towns. What varied was the timing of the 
various developments. The similarities and differences are 
strikingly illustrated, for example, in the rise of evangelical 
Anglicanism in Lancashire and the West Riding of 
Yorkshire respectively. 80

As to similarities: in theology, John Crosse of Bradford 
and his friends were Arminians like the Manchester men. 
Proprietary chapels were created in several places. In Hull, 
Church Methodists avoided administering their own sac 
raments or worshipping in church hours until 1816, and 
until that date attended Thomas Dykes's St John's church. 86 
The differences were equally marked. Yorkshire evan 
gelicals generally depended for entry more than the Man 
chester men on patronage and on the use of parochial 
chapels controlled by evangelical clerical patrons. Here the 
peculiar position of the Manchester collegiate church was 
decisive for delaying evangelical entry in the town. Even 
more striking (and much more difficult to explain except by 
the accidents of conversion) is the fact that not only in 
Manchester but also in Lancashire as a whole it is extremely 
rare to find evangelical Anglican clergy before the last 
decade of the century. In 1751 John Milner, vicar of 
Chipping, thought he was the only Lancashire clergyman to 
preach the doctrines of the Reformation. 87 He welcomed 
John Wesley to his pulpit against local opposition. But in 
Yorkshire there was a crop of haphazardly-converted clergy 
from the 1750s and even earlier, the most famous being 
Grimshaw of Haworth and Venn of Huddersfield. Moreover, 
several of these clergy (though not all) behaved in a 
'Methodist' and irregular manner, both inside and outside 
their parishes, in some cases helping the Methodists. 88

Although there had always been differences between the 
two groups, by the 1770s and 1780s they were so divided 
over theology and Methodist breaches of church order that 
co-operation had been displaced almost everywhere by open 
hostility. The estrangement was sharpened and deepened 
by fears of radicalism and revolution in the 1790s.89 Man 
chester had escaped the earlier phase of evangelical inter-
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change between the two groups and there evangelical clergy 
were being recruited from ex-Methodists only by the end of 
the 1780s. By the 1790s men like Bayley were turning 
against the Methodists. It looks as though the process by 
which estrangement took place in Yorkshire after the earlier 
years of co-operation was concentrated at Manchester into a 
few years. Though this was partly due to changes in 
generations and circumstances, the crucial difference 
between the two areas may have been the accident by which 
evangelical parish clergy had appeared in Yorkshire several 
decades earlier than in Lancashire at a time of greater 
flexibility and fluidity in the Revival.

The Manchester story also raises questions about certain 
stock characteristics sometimes ascribed to evangelical 
Anglicans and especially in contrast with the Methodists. It 
has been claimed that evangelical Anglicans had an origin 
independent of Methodism; that the respective attitudes of 
the two bodies to church order constituted the main 
differences between them; and that the two bodies differed 
in their appeal in terms of social rank. On the other hand, 
some have stressed the extent to which both bodies shared a 
common religious ground, theological differences at least 
being played down. 90

These issues cannot be examined in detail here, but on all 
of them it is important to stress two points: the variety of 
backgrounds and attitudes in both groups; and the extent to 
which differences everywhere hardened in the later years of 
the eighteenth century, even if at varying speeds in different 
areas. A considerable number of evangelical Anglicans did 
originate in Methodism (Wesley's brand or others'). A 
considerable number, too, had been irregular ecclesi 
astically in earlier life. Even Methodists varied consider 
ably, even passionately, on the extent to which they should 
separate from the Church of England. The first Manchester 
evangelical Anglicans were neither old ones repenting of the 
sins of their youth (like Henry Venn), nor new ones con 
forming from the first, but rather ex-Methodists moving 
into a more conformist parochial life. As to doctrine, it has 
been rightly pointed out by Dr Walsh that many evangelical 
Anglicans were only moderate Calvinists, but they dis 
trusted Methodist emotional 'assurance' and perfec-
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tionism.'" The Manchester men went further to outright 
Arminianism, perhaps because of their Methodist past, and 
similar cases can be found in Yorkshire. Socially, there was 
little to distinguish the followers of Grimshaw of Haworth or 
Venn of Huddersfield from the Methodists in the early 
period. However, the baptismal registers of Manchester 
churches and Methodist chapels suggest that the evan 
gelicals, like other Anglicans in the town, attracted mark 
edly fewer artisans but more merchants (for example) than 
the Methodists in the town.'' 2 A more parochial, church- 
based ministry, plus the fear of Methodist separatism and 
social tensions and ambitions probably help to account for 
this.

Two other points may be made in conclusion. One is that 
Anglican evangelicals, though stressing spiritual reform of 
the Church of England, were not prominent in moves for 
structural reform. On the contrary, they reverted more and 
more to the parochial system as traditionally operated, in 
terms of exploiting loopholes in the patronage system and 
using proprietary chapels. What they added was pastoral 
zeal and voluntarist supplements to the basic parish provi 
sion. Methodism, in striking contrast, set up a rival network 
on different principles, though Church Methodists resisted 
the separatist logic of this approach.

Finally, the evolution of a separatist Methodism and a 
distinctive evangelical party within the Manchester 
churches in the 1790s had a damaging effect on the tradi 
tional parish. It has been argued that at the beginning of 
the eighteenth century the parish and its administrative 
organs still had considerable significance as a focus for 
collective loyalties and community life, but that by the end 
of the century these were breaking down.' 15 Urbanizing 
parishes like Manchester had begun to experience this 
process much earlier, but it may nevertheless be suggested 
that the process of disintegration was hastened and 
aggravated by sectarian religious loyalties. In this respect 
the increase in Methodist numbers and their drift from the 
Church of England in the 1790s was all the more damaging 
because at the same time a growing evangelical party with 
its own churches was emerging within the established 
church itself.
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